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Matthew 1:18 - 2:23



Matthew Chapter 1

Matthew presented three proofs that Jesus was the 
Christ in chapter 1:
• His genealogy, 
• His virgin bir th, and 
• His fulfillment of prophecy. 



Matthew 1:18-19

Jewish law regarded an engaged couple as vir tually 
married. Usually women married at about 13 or 14 
years of age, and their husbands were often several 
years older. Normally a one-year period of waiting 
followed the betrothal before the consummation of 
the marriage. During that year, the couple could only 
break their engagement with a divorce. 



Matthew 1:18-19

Joseph, being a "righteous" (Gr. dikaios) man, could 
hardly let his fiancée's pregnancy pass without 
action, since it implied that she had been unfaithful 
and had violated the Mosaic Law. Joseph had three 
choices concerning how to proceed. First, he could 
expose Mary publicly as unfaithful. In this case she 
might suffer stoning, though that was rare in the 
first century. Probably she would have suffered the 
shame of a public divorce (Deut. 22:23-24). A 
second option was to grant her a private divorce, in 
which case Joseph needed only to hand her a written 
cer tificate in the presence of two witnesses (cf. 
Num. 5:11-31).



Matthew 1:18-19

His third option was to remain engaged and not 
divorce Mary, but this alternative appeared to 
Joseph to require him to break the Mosaic Law (Lev. 
20:10). He decided to divorce her privately. This 
preserved his righteousness (i.e., his conformity to 
the Law) and allowed him to demonstrate compassion. 



Matthew 1:20-21

The appearance of an "angel of the Lord" . . . "in a 
dream" would have impressed Matthew's original 
Jewish readers that this revelation was indeed from 
God (cf. Gen. 16:7-14; 22:11-18; Exod. 3:2—4:16; et al.). 
The writer stressed the divine nature of this 
intervention four times in the prologue (1:20, 24; 2:13, 
19).

The angel's address, "Joseph, son of David" (v. 20), 
gave Joseph a clue concerning the significance of the 
announcement he was about to receive. It connects 
with verse 1 and the genealogy in the narrative. The 
theme of the Davidic Messiah continues. 



Matthew 1:20-21

The angel announced God's sovereign prerogative in 
naming the child (v. 21). God named His "Son." Joseph 
simply carried out the will of God by giving Jesus 
"His name" at the appropriate time (v. 25). As 
mentioned above, the name ‘Jesus’ means "Yahweh 
saves" or "Yahweh is salvation." 'Jesus' was one of 
the most common names in Israel at this time, so 
Jesus was often described more specifically as 
"Jesus of Nazareth."



Matthew 1:22-25

The phrase plerothe to hrethen ("what was spoken… 
fulfilled" [NASB] or "to fulfill what . . . had said" 
[NIV]) occurs often in Matthew's Gospel (2:15, 17, 23; 
4:14; 8:17; 12:17; 13:35; 21:4; 27:9; cf. 26:56). It indicates 
a fulfillment of Old Testament prophecy.

Matthew worded this verse very carefully. He 
distinguished the source of the prophecy—God—from 
the instrument through whom He gave it—the prophet. 
For Matthew, the prophecy of Isaiah was God's Word 
(cf. 2 Pet. 1:21). The New Testament writers 
consistent ly shared this high view of inspiration (cf. 
2 T im. 3:16). 



Matthew 2:1-12

The Old Testament not only predicted how Messiah 
would be born (1:18-25) but where He would be born 
(2:1-12). 



Conjecture…

If the Magi knew the Hebrew scriptures, they knew 
where to look. The Star of Bethlehem would have 
been more of a time marker than a place marker. 



Matthew 2:1-12

In the 708th year from the foundation of Rome (46 
B.C. by Christian reckoning) Julius Caesar established 
the Julian Calendar, beginning the year with January 
1st. But it was not until the sixth century A.D. that 
Dionysius Exiguus, a Scythian monk living in Rome, 
who was confirming the Easter cycle, originated the 
system of reckoning time from the bir th of Christ. 
Gradually this usage spread, being adopted in 
England by the Synod of Whitby in 664, until it gained 
universal acceptance. In 1582 Pope Gregory XIII 
reformed the Julian calendar. However, more accurate 
knowledge shows that the earlier reckonings of the 
time of Christ's bir th were in error by several years. 
Thus it is now agreed that the bir th of Christ 
should be placed c. 6-4 B.C.



Matthew 2:1-12

When did the Magi visit Jesus in Bethlehem? There 
are several factors that point to a time about a 
year after Jesus' bir th:
• First, Matthew described Jesus as a "child" (Gr. 

paidion, v. 11), not an "infant" (Gr. brephos, cf. Luke 
2:27).

• Second, Jesus' family was residing in a house (v. 
11), not beside a manger (cf. Luke 2:1-20).

• Third, Herod's edict to destroy all the male children 
two years old and under (v. 16) suggests that 
Jesus fell within this age span.



Matthew 2:1-12

• Four th, Joseph and Mary brought the offering of 
poor people to the temple when they dedicated 
Jesus about 40 days after His bir th (Luke 2:24). 
After receiving the Magi's gifts, they could have 
presented the normal offering (cf. Lev. 12).

• Fifth, Joseph and Mary's decision to return to 
Judea from Egypt (v. 22) implies that Judea is 
where they had lived before they took refuge in 
Egypt. 



Matthew 2:1-12

It is not easy to identify the Magi (from the Gr. 
magoi) precisely. The Greek word from which we get 
"magi" comes from a Persian word that means 
exper ts regarding the stars: astrologers. Centuries 
before Christ's time, they were a priest ly caste of 
Chaldeans who could interpret dreams (cf. Dan. 1:20; 
2:2; 4:7; 5:7). Later the term broadened to include 
men interested in dreams, magic, astrology, and the 
future. Some of these were honest inquirers after 
the truth, but others were charlatans (cf. Acts 8:9; 
13:6, 8).



Matthew 2:1-12

The Magi who came to Jerusalem came from the 
East. Jerusalem at this time covered about 300 
acres, and its population at non-feast times was 
between 200,000 and 250,000 people. Probably the 
Magi came from Babylon, which for centuries had 
been a center for the study of the stars. Babylon 
had also been the home of Daniel, who had been in 
command of former Magi in Babylonia (Dan. 2:48), 
and who had written of the death of Messiah (Dan. 
9:24-27).



900 miles



Matthew 2:1-12

The Magi's question (v. 2) was not, "Where is He 
who has been born to become King of the Jews?" 
but, "Where is He who has been born King of the 
Jews?" Jesus' status as Israel's king did not come to 
Him later in His life. He was born with it (cf. 27:37). 
In this respect, He was superior to Herod, who was 
not born a king and saw the young Child as a threat 
to his throne. 



Matthew 2:1-12

What Jesus' "star" was remains problematic. Some 
scholars have suggested a conjunction of the planets 
Jupiter and Saturn in the constellation of Pisces. 
Others believed it was a supernova (a star that 
explodes and emits unusual light for several weeks 
or months), a comet, or some other planetary 
conjunctions or groupings. Still others believed it was 
a supernatural creation. Whatever it was, it was this 
same "star" that guided the Magi to Jesus' house in 
Bethlehem, or at least to Bethlehem (v. 9). The 
presence of the definite Greek ar ticle with "star" in 
verse 9 points to the same star mentioned in verse 
2.



Matthew 2:1-12

The Magi's statement that they intended to "worship" 
the new King does not necessarily mean that they 
regarded Him as divine. They may have meant that 
they wanted to pay Him their respects. However, in 
view of chapter 1, we know that the new King was 
wor thy of true worship. "Worship" (Gr. proskyneo) 
occurs 13 times in Matthew and is something the 
writer stressed. Apparent ly the Magi recognized the 
King as Israel's Messiah. "King of the Jews" was the 
Gentile way of saying "Messiah."



Matthew 2:1-12

This news "troubled" Herod, because he was very 
aware of the Jews' desire to throw off the Roman 
yoke, and his own rule in par ticular. Remember 
Pharaoh's fear for his throne that also led to 
infanticide. Herod was an Edomite, a descendant of 
Esau, and the prospect of a Jewish Messiah's 
appearance was one he could not ignore. The rest of 
Jerusalem's citizens also became disturbed, because 
they realized that this news from the Magi might lead 
Herod to take fur ther cruel action against them. This 
is exact ly what happened (v. 16).  Already we begin 
to see the opposition of the people of Jerusalem to 
Jesus that would eventually result in His crucifixion.



Matthew 2:1-12

Matthew adroit ly answers Jewish unbelief concerning 
Jesus Christ by quoting their own official body to 
the effect that the prophecy of His bir th in 
Bethlehem was literal, that the Messiah was to be an 
individual, not the entire Jewish nation, and that their 
Messiah was to be a King who would rule over them.



Matthew 2:1-12

In the original context of Micah 5:2, the prophet is 
speaking prophetically and prophesying that whenever 
the Messiah is born, He will be born in Bethlehem of 
Judah. That is the literal meaning of Micah 5:2. When 
a literal prophecy is fulfilled in the New Testament, 
it is quoted as a literal fulfillment.



Matthew 2:1-12

Matthew's rendering of the Micah 5:2 prophecy adds 
the fact that the "Ruler" would "shepherd" the 
Israelites. This statement, from 2 Samuel 5:2, 
originally referred to David. Thus Matthew again 
showed the connection between the prophecies of 
Messiah and the Davidic line, a connection he also 
made in chapter 1.



Matthew 2:1-12

It is remarkable that the chief priests and scribes 
apparent ly made no effor t to check out Jesus' bir th 
as the Magi did. Their apathy contrasts with the 
Magi's curiosity and with Herod's fear. It continued 
into Jesus' ministry until it turned into antagonism. 



Matthew 2:1-12

The reaction of the wise men to discovering "the 
Child" and "His mother" was to bow and worship Him. 
Notice that they did not worship Mary, nor did they 
worship Jesus through Mary. 



Matthew 2:1-12

It was customary in the ancient Near East to present 
gifts when approaching a superior (cf. Gen. 43:11; 1 
Sam. 9:7-8; 1 Kings 10:2). The wise men produced 
these from their "treasures" or coffers. The 
expensive gifts reflected the great honor the Magi 
bestowed on the Christ Child. The "gold" probably 
financed Joseph and Mary's trip to Egypt (vv. 14-21). 
"Frankincense" is a gum obtained from the resin of 
cer tain trees that was par ticularly fragrant. "Myrrh" 
was also a sap-like substance that came from a tree 
that grew in Arabia. People used it as a spice, and 
as a perfume, often for embalming as well as for 
other applications.



Matthew 2:1-12

Matthew contrasts the eagerness of the Magi to 
worship Jesus, despite their limited knowledge, with 
the apathy of the Jewish leaders and the hostility of 
Herod's cour t—all of whom had the Scriptures to 
inform them. Formal knowledge of the Scriptures, 
Matthew implies, does not in itself lead to knowing 
who Jesus is.



Matthew 2:13

For the second time in two chapters, we read that 
"an angel" from "the Lord appeared" with a message 
for "Joseph" (cf. 1:20). This indicates that the 
message had unusual impor tance. Joseph learned that 
he was to remain in Egypt until God directed him 
elsewhere, which happened when Herod died. Again 
the sovereignty of God stands out. 



Matthew 2:13

Egypt was a natural place of refuge at this time. Its 
border was just 75 miles from Bethlehem, though the 
nearest town was about 150 miles, and it provided 
escape from Herod's hatred. Herod had no authority 
there. Fur thermore, there was a large Jewish 
population there, as well as a substitute for the 
Jerusalem temple.



Matthew 2:14-15

Herod died in 4 B.C. Josephus recorded that he died a 
horrible death, his body rotting away and consumed 
by worms. He was buried in the Herodium, one of 
the palace for tresses that he had constructed not 
far from Bethlehem. His grandson, Herod Agrippa, 
later suffered a similar fate (Acts 12:23). 





Matthew 2:14-15

As noted, Matthew frequent ly used the fulfillment of 
Old Testament prophecies to show that Jesus was 
the Christ. Verse 15 contains another fulfillment. What 
did Matthew mean when he wrote that Jesus' 
depar ture from Egypt fulfilled Hosea's words (Hos. 
11:1)?  In the case of prophetic utterances that dealt 
with the past or present, the complete establishment 
of what the prophet said took place when another 
event that was similar happened. This is the sense 
in which Jesus' depar ture from Egypt fulfilled 
Hosea's prophecy (cf. James 2:21-23). 



Matthew 2:16-18

Some critical scholars discounted Matthew's account 
of Herod's slaughter of the Bethlehem children 
because there is no extrabiblical confirmation of it. 
One writer estimated that this purge would have 
affected only about 20 children. He believed that the 
total population of Bethlehem at this time was under 
1,000. Compared to some of Herod's other atrocities 
this one was minor. 



Matthew 2:16-18

Emperor Augustus repor tedly said it was better to 
be Herod's sow than his son, for his sow had a 
better chance of surviving in a Jewish community. In 
the Greek language, as in English, there is only one 
letter difference between the words 'sow' (hyos) and 
'son' (hyios).



Matthew 2:16-18

Matthew concluded his selective account of the events 
in Jesus' childhood, that demonstrated His 
messiahship, and illustrated various reactions to Him 
with Jesus' return to Israel. 



Matthew 2:21-23

Evident ly God "warned" Joseph not to return to 
Archelaus' territory. Joseph chose to sett le in 
"Nazareth" in "Galilee" instead, on the nor thern border 
of Zebulun, undoubtedly guided there by God. This 
had been his and Mary's residence before Jesus' 
bir th (13:53-58; Luke 1:26-27; 2:39). Matthew noted 
that this move was another fulfillment of prophecy 
(v. 23). Nazareth stood 70 miles nor th of Bethlehem, 
and archaeological evidence points to a population of 
about 480 at the beginning of the first century 
A.D.163 It was the location of the Roman garrison in 
nor thern Galilee.



Matthew

Three things form the basis of Matthew's Gospel. 
Jesus is presented as the Messiah prophesied and 
promised in the Old Testament. The Jews reject Him. 
Because of this rejection the King turns to the 
Gentiles and the kingdom program for the Jews is 
postponed.



Luke 2:1 - 40



Luke Chapter 1

Luke's brief account of Jesus' bir th emphasizes 
three things. He described the political situation to 
explain why Jesus was born in Bethlehem. This set 
Jesus' bir th in a context of world history and 
anticipated His cosmic significance. Second, Luke 
connected Bethlehem with David to show that Jesus 
qualified as the Messiah. Finally, he presented Jesus' 
humble beginnings, and so introduced the themes of 
Jesus' identification with the poor and His rejection. 



Luke 2:4-5

It may seem unusual that Joseph took Mary with him 
to his ancestral home in Bethlehem, which lay some 
85 miles from Nazareth, since she was pregnant. 
Apparent ly the Romans required that every adult 
appear to make a proper assessment of his 
proper ty. In Syria, which included Palestine, a poll 
(head) tax was levied on women as well as on men. 
Perhaps Joseph also did this to remove Mary from 
local gossip and emotional stress in Nazareth. In 
addition, the couple probably knew that the Messiah 
was to be born in Bethlehem (Mic. 5:2). 



Luke 2:4-5

Most readers assume that the couple arrived in 
Bethlehem just before Jesus' bir th. However, the text 
neither requires nor rules out this reading. They may 
have been there for some time before Mary went 
into labor. 



Luke 2:6-7

"Firstborn son" implies that Mary had other children 
(cf. Matt. 1:25; 13:55; Mark 3:31-35). Normally mothers 
"wrapped" their newborn babies in wide strips of 
cloth to keep them warm and to keep their legs 
straight (cf. 23:53; Ezek. 16:4). Traditionally, Christians 
have believed that the "manger," or feeding trough, in 
which Mary "laid" the baby Jesus, was in a cave. 
However, most homes in Israel had two par ts: one for 
the family and another for the household animals. It is 
possible that this other section was the location of 
the manger. An "inn" (Gr. katalyma) could have been a 
guest room in a house (cf. 22:11-12), or any place of 
lodging. This Greek word has a wider range of 
meanings than pandocheion, which refers specifically to 
an inn for travelers (cf. 10:34). 



Luke 2:14

The  translation "good will toward men" is not a good 
one, and it is misleading. The reader could infer that 
God will be gracious to people who show good will to 
others, which would suggest that human merit is the 
basis of God's favor. The NIV translation "peace to 
men on whom His favor rests" is better. Those on 
whom God bestows His favor are those who 
experience His peace.



Luke 2:15-16

The angels went away "into heaven," their dwelling 
place and God's; they did not disappear 
instantaneously. Luke showed interest in spatial 
relationships in his Gospel (cf. 24:51) and in Acts (cf. 
Acts 1:11). The shepherds, on the other hand, hurried 
off "to Bethlehem" (cf. 1:39). They realized that the 
angels' message came from the Lord. Contrast the 
attitude of the religious leaders who, though they 
heard of Messiah's bir th in Bethlehem, did not bother 
to check it out (Matt. 2:5). Luke did not describe how 
the shepherds located the manger. In Luke's account 
there is no mention of the star that appeared to the 
wise men. 



Luke 2:21

The record of this incident, similar as it is to the 
account of John's circumcision and naming (1:59-66), 
shows Jesus' identification with John specifically, and 
with humankind generally. Jesus' "name" is very 
significant, meaning "Yahweh is salvation [or Yahweh 
saves]." God specified it before His conception, as He 
had done for John, but on this day Jesus' parents 
officially gave Jesus His name. Prophecies about 
John's future followed his circumcision immediately, but 
they occurred later for Jesus, namely, at His 
presentation in the temple (vv. 22-24). 



Luke 2:22-24

Under Mosaic Law, a woman became ritually unclean 
when she gave bir th to a child (Lev. 12:2). In the 
worship of the Old Testament, where everything was 
symbolical, that is, where spiritual realities were 
conveyed through outward signs, every physical 
defilement would point to, and carry with it, as it 
were, a spiritual counterpar t. But especially was this 
the case with reference to bir th and death, which 
were so closely connected with sin and the second 
death, with redemption and the second bir th. Hence, all 
connected with the origin of life and with death, 
implied defilement, and required Levitical purification 
[cf. Num. 19].



Luke 2:22-24

The parents of a male child were to circumcise him on 
the eighth day after his bir th (Lev. 12:3; cf. Gen. 
17:12). The mother of a male offspring was unclean 
for 33 days following her son's circumcision (Lev. 12:4; 
cf. Lev. 12:5). On the for tieth day after her son's 
bir th, the mother was to present a sin offering to 
the priest at the sanctuary to atone for her 
uncleanness (Lev. 12:6-7). Normally this offering was to 
be a lamb, but if the woman was poor she could 
bring two doves or two pigeons (Lev. 12:8). In the case 
of a firstborn son, the parents were to present him 
to the Lord (Exod. 13:2, 12; Num. 18:16; cf. 1 Sam. 1:24-
28). The parents would normally "redeem" the son, buy 
him back, by paying five shekels for him (Num. 18:16). 



Luke 2:22-24

Mary and Joseph complied with these regulations as 
observant Israelites. Mary apparent ly offered two 
birds, suggesting that Mary and Joseph could not 
afford the more expensive lamb sacrifice. Luke may 
have mentioned this to help his readers understand the 
Jewish regulations. He did not stress the economic 
condition of Mary and Joseph. 

During Benjamin Mazar’s excavations 

at the southwest corner of Jerusalem’s 

Temple Mount, he recovered a stone 

bowl that bore the inscription korban 

(“sacrifice”), as well as finely scratched 

drawings of two upside-down (dead) 

birds. The bowl was probably intended 

for devout Jews to bring their offering of 

two doves or pigeons to the Temple for 

sacrifice, as commanded in the Books 

of Leviticus and Numbers.

Credit: Erich Lessing



Luke 2:25-26

Simeon was a godly individual who testified to Jesus' 
significance under divine inspiration. This was par t 
of Luke's purpose of assuring his readers that Jesus 
was indeed the Lord. He used the testimony of credible 
people to do this. Simeon possessed the three 
essential characteristics of Old Testament piety: first, 
he was "righteous and devout"; second, he was one of 
the believing remnant in Israel who was looking for 
Messiah's appearing. Third, the "Spirit" who is the 
Consoler "was upon" this one who was waiting for the 
consolation of Israel (i.e., the Messiah).



Luke 2:29-32

As with the Magnificat and the Benedictus, this hymn 
also has a Latin name: the Nunc Dimittis. Simeon 
acknowledged that Messiah had come. He felt ready to 
die since God had fulfilled His promise to Simeon (v. 
26). This statement may imply that he was an old 
man, but it may just be a way of saying that Simeon 
felt that this was the greatest experience in his life. 
Simeon properly regarded God as his sovereign, and 
himself as God's "(bond)-servant" (Gr. doulos). He 
equated the Messiah with God's "salvation." He also 
viewed the salvation that Jesus would provide as 
being worldwide, not just for Israel (cf. Ps. 98:3; Isa. 
52:10). Luke mentioned the fact that Jesus would 
provide salvation for "Gentiles" as well as Jews, many 
times.



http://sharedveracity.net/2015/12/23/nunc-dimittis-as-sung-by-natalie-dessay/
http://sharedveracity.net/2015/12/23/nunc-dimittis-as-sung-by-natalie-dessay/


Luke 2:33

Mary and Joseph understood that Jesus was the 
Messiah. However, they had evident ly not connected 
some of the Old Testament revelation about Messiah, 
to which Simeon referred, with Jesus' ministry. 
Perhaps they understood Messiah to be mainly a 
political leader, as was the view of most of their 
contemporaries. God used a stranger to inform them 
of their Son's significance for the Gentiles. 



Luke 2:36-38

"Anna," whose name is equivalent to the Hebrew 
Hannah, was a female "prophetess" (cf. Exod. 15:20; 
Judg. 4:4; 2 Kings 22:14; Neh. 6:14; Isa. 8:3; Acts 2:17; 
21:9; 1 Cor. 11:5). Her mention continues Luke's interest in 
the renewal of prophecy at this time (cf. 1:67; 2:34-35). 
Perhaps Luke referred to Anna's ancestors to validate 
her Jewishness.



Luke 2:39-40

Luke again noted Mary and Joseph's careful obedience 
to God's will as revealed in the Mosaic Law. Luke also 
noted Jesus' normal development as a human being (v. 
40; cf. 1:80; 2:52). He was the object of God's grace 
(help).  In vv. 41-50 Luke records the only inspired 
incident that God has given us of Jesus' experiences 
during His boyhood. Luke stressed Jesus' boyhood 
wisdom here, and His conscious awareness that He 
was the Son of God, so his readers would have 
confidence in Jesus' deity. There is a strong contrast 
between Jesus' ear thly parents and His heavenly 
Father. 



Study Notes
Constable’s Notes on Matthew
Constable’s Notes on Luke

http://www.soniclight.com/constable/notes/pdf/matthew.pdf
http://www.soniclight.com/constable/notes/pdf/luke.pdf


Extra-Biblical Historical Evidence for the LIFE, DEATH, and

RESURRECTION of JESUS

ANCIENT NON-CHRISTIAN SOURCES

• Cornelius Tacitus (55-120 AD), "the greatest historian" of ancient Rome

• Gaius Suetonius Tranquillas, chief secretary of Emperor Hadrian (117-138 AD)

• Flavius Josephus (37-97 AD), court historian for Emperor Vespasian

• Thallus, who wrote a history of the Eastern Mediterranean around 52 AD

• Pliny the Younger, Roman governor of Bithynia in Asia Minor around 112 AD

• Emperor Trajan, in reply to Pliny

• Emporer Hadrian (117-138 AD), in a letter to Minucius Fundanus, the Asian proconsul

• The Jewish Talmud, compiled between 70 and 200 AD

• Lucian, a second century Greek satirist

• Mara Bar-Serapion, of Syria, writing between 70 and 200 AD from prison to motivate 

his son to emulate wise teachers of the past

GNOSTICS SOURCES

• The Gospel of Thomas, probably from 140-200 AD

• The Treatise On Resurrection, by uncertain author of the late second century, to 

Rheginos

LOST WORKS QUOTED IN OTHER SOURCES

• Acts of Pontius Pilate, reports sent from Pilate to Tiberius, referred to by Justin Martyr 

(150 AD)

• Phlegon, born about 80 AD, as reported by Origen (185-254 AD)

ANCIENT CHRISTIAN SOURCES (Extra-Biblical)

• Clement, elder of Rome, letter to the Corinthian church (95 AD)

• Ignatius, bishop of Antioch, letter to the Trallians (110-115 AD)

• Ignatius, letter to the Smyrneans (110-115 AD)

• Ignatius, letter to the Magnesians (110-115 AD)

• Quadratus, to Emperor Hadrian about 125 AD

• (Pseudo-)Barnabas, written 130-138 AD

• Justin Martyr, to Emperor Antoninus Pius about 150 AD

• Justin Martyr, in Dialogue with Trypho, around 150 AD

http://www.christianbook.com/journalist-investigates-current-attacks-identity-christ/lee-strobel/9780310339267/pd/339267?event=AFF&p=1011693&
http://www.christianbook.com/journalist-investigates-current-attacks-identity-christ/lee-strobel/9780310339267/pd/339267?event=AFF&p=1011693&
http://www.westarkchurchofchrist.org/library/extrabiblical.htm
http://www.westarkchurchofchrist.org/library/extrabiblical.htm


Did the Historical Jesus Exist?

https://www.youtube.com/watch?v=o4q3WlM9rCI
https://www.youtube.com/watch?v=o4q3WlM9rCI


Questions?


